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Abstract

‘Flows of the people’ has been one of the main themes in our current ‘world
on the move’. There are several and diverse manifestations of motion and movement
emerging from societies ‘en route’ either in coercive or voluntary manners all requiring
deep investigation of these fluid, dynamic and symbolic practices. Anthropological
study of pilgrimage has been revolving around this juncture by rendering two major
academic as well as existential debates: ritual perspectives of walking and post-modern
theology of ‘displacement’. The former has been engaging with what the distinction
between the sacred and secular motions actually is. Meanwhile, the latter has been
dealing with re-visiting religion within the nexus of radical change in fragmented, war-
torn societies. This study aims at exploring in-depth Dhammayietra as a form of
pilgrimage coming out of a refugee camp along Thai-Cambodian border after two
decades of ‘Year Zero’, the historical demarcation of the dramatic destruction of
‘lifescape’ (1975-1979) in which meaningfulness of life has been inscribed and re-
membering was transformed into the battle and killing fields. By this physical and
symbolic practice of ‘repatriation’, the former literatures on Dhammayietra defined this
mobile social act as ‘resistance’, the constructive movement against the deconstructive
policy by the Khmer Rouge regime, and another seen as ‘transnational movement’
observable in the flows of peace concept from ‘outside’ Cambodia. As the condition of
warfare in country retreated, yet the pace of Dhammayietra has not receded. It has been

on-going annually for twenty years along with the progress of the society's



reconstruction and development. What are the driving forces, compelling to displace the
pilgrims themselves from their familiar own places where they have seemingly been
living without ‘war’, not requiring to be ‘repatriated’ over and over again? How does the
‘displacement’ practice work on Khmer lifescape? These have triggered the central
questions of this study. | have reassessed the dynamisms and definition of this
sophisticated act by unearthing the historical data of the motion and movement in
Cambodia and beyond while at the same time ‘following the pilgrims’ employed as the
multi-sited ethnographic methodology. Viewed as ritualistic, religious movement, | have
further incorporated ‘reflexivity’ as the way to make sense of the inner, perceptive aspect
of the pilgrims, the fellowship to which | also adhered when conducting ‘fieldwork on the
move'.

This study unveils the profound perspectives and dimensions of Dhammayietra
as a vignette of pilgrimages absorbing the coercive displacement undertaken by the
policy of Democratic Khmer regime then turning the painful mobile experience into
‘voluntary displacement’ where the sense of loss, trauma and suffering of the genocidal
days remaining to be healed. The meaning of ‘displacement’ has therefore been
transformed into ‘deep-placement’ the sense of re-membering, re-inscribing into the
lifescape not by fixation but motion. Yet, as the ‘restorative act’ the walk has been, the
‘moral order’ appeared in the ritualistic realm is not egalitarian and culturally unified as
shown in pilgrimage literatures, there are also competing motifs on pre-Year Zero
hierarchy and the wish toward the improvement. The dynamic character of
Dhammayietra has further been interwoven with the social progress. It can be seen as
the metaphorical motion and movement in which society has been embodied. This study
has eventually come to make, not the conclusion but remarque: With considering the
long-last steps of Dhammayietra as a symbolic ‘repatriation’, whether this movement has
been evoking subtlety the Cambodian has yet had ‘rematriation’ where lifescape of care,

nurturing and the sensibility of ‘home’ would be dreamt of in the ‘post-traumatic society’.



