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Abstract

The thesis on Imprisonment and Pattern and Impact on the Prisoners’
Family aims to;

1. Study the pattern of relationships between the prisoners while they are
imprisoned and their family members

2. Study the impacts on economic, the family relationships and the society
and community due to the diversity of the pattern of relationships between the prisoners
while they are imprisoned and their family members

The study draws 215 samples of inmates from two temporary prisons, one
male prison in Trad province and one female prison in Petchabun province. The sample
of study also includes the depth interviews with the family members of 7 prisoners. The
data samples are analyzed under the theoretical framework on the patterns of family
relationships and the family intact among the prisoners and their family members.

The results of the study showed the equal ratio between male and female
inmates with the average age between 20-34 years old. Most of the inmates achieve low
levels of education with unskilled labor jobs before imprisonment. The majority of the
inmates lived within their families with good relationships among the family members
before their imprisonment. More than 90 per cent of the inmates committed the drug-
related offenses and have the chance to meet with their family members once a month
whose most of them are their own parents.

Three-fourth of the inmates view their family relationships as a strong family
pattern where the family members are supportive persons. More than half of the inmates
see some changes in their family relationships and view their imprisonment as the
positive sign for their relations to the family members. The rest of inmates showed a few
different family relationship patterns. Ninety per cent of the inmates face high level of
impact on disapproval from the society and community for their offenses on their family
members while the impacts on economic and family relationships are at the middle

level.
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The attributing factors for the diversity in family relationships pattern
include; demographic data, the visiting of the family members as well as the spouse
visiting. However, the strong attributing factors on the family relationships pattern
include; the false confession of one family member on the drug offense, the family
financial status, the amount of debt of the family, as well as the single parent family. The
study showed the insignificant level of impact on different patterns of family
relationships.

In depth interviews on inmates family members found three different
patterns of the family relationships; the strong supportive pattern, the changing pattern,
and the unsecured family pattern. The conclusion findings of the study include; the level
and strength of relationships affect the patterns of the inmates’ family relationships,
extended family shows stronger family relationships when compare with nuclear family,
the frequent family visiting rate affects the family relationships but has little affect on the
level and the future of family relationships, the family members, not the inmates
themselves, are the key factors for sustaining the family relationships.

The conclusion findings on the impact of imprisonments are the economic
impacts on the inmates’ families particularly when the inmates are heads of the
households. The impact of disapproval from the society and community on the offenses
of the inmates is also well pronounced in the study. The study thus, suggests for the
effective aftercare program where the problem gains recognitions from all stakeholders
in the society and the inmates’ rehabilitation program that focusing the roles of the family

and community where the inmates will return to live in for the rest of their lives.
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Abstract

The purpose of this thesis is to study subcultures of vocational school
female students by implementing an idea derived from Paul Willis, who studied the
subcultures of male students with a working class background. In addition to his idea,
gender perspective are also employed. The sample group is the female students of a
vocational school located in Songkhla province.

The study surveys 300 senior students using questionnaires, conducts
group conversations with 6 groups and also has in-depth interviews with 6 students.
Moreover, researcher also participates and observes the students’ in- and out-of-school
activities.

The study finds that half of the female students comes from the working
class background. “Class” in this study move beyond traditional Marxist concept to take
into account not only economic capital but also socio-culture and symbolic capitals.
“Class” is one of the major factors effecting the formation of subcultures. Each group
shares personalities, behaviors and experiences in coping with stress form school and
families. The processes of forming groups and subcultures are very dynamic, both in
terms of group boundary and production of subcultures.

Due to the fact that female students, as compare to their male colleague,
are pressured by larger sets of rules, regulations, and values. Their subcultures are both
against and compromise with those rules. The educational system plays an important
roles in generalizing and legitimating social norms and values. Family is another
institution where social values are reproduced.

This study shows that female students establish their subcultures,
sometimes by borrowing male teenagers' subcultures, such as escape from the rigid
rules in school by running away from school, slightly change their uniforms and haircut.
Some students take drug and alcohol. Those who live without their parents, choose to

share rooms with their boyfriends. They create “space of possible” which is defined in



the relationship within group. Female students create their “positions” in public space by

reinforcing male-bias gender relation.
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Abstract

This study questions an assumption that male labor migrants are likely to be
a main group of migration and that an economic motivation shapes their migration
decision-making. Women’s migration has received only little attention and they are
perceived as a passive follower who moves by following their husband or father or non-
migrant who is left behind. This study emphasizes on lived experiences of “Lao women”
who have moved and worked in a Karaoke Bar in Thailand. The concepts of migration,
gender, transnationalism, social networks as well as agency/ active actors are applied
as a theoretical frame to study Lao women’s migration, adaptation, creating their social
networks, and maintaining social relations across borders.

In my methodology and data collection, | have opted for a qualitative
research approach. My data draw primarily on life history, in-depth interview and
participant observation with five Lao women. According to the findings, the women’s
migration decision-making has been shaped not only by economic gain, but also a
gender ideology in Lao society—expecting a daughter to care for their parents
physically, emotionally and financially, the women’s perception about modern lifestyle in
Thailand influenced by media and stories from pioneer migrants, their sense of
adventure and searching for freedom, the close borders between Lao and Thai as well
as help from social networks.

Many studies on migrants’ social networks tend to focus only on their
harmonious and supportive characteristic. This study rather reveals dynamic features of
women migrants’ social networks. On the one hand, pioneer migrants have provided
new-comers with many kinds of help such as job information, accommodation, advises
and emotional support. As a result, social networks such as kin, friends and neighbor
from Lao play a crucial role in introducing the Lao women to gain a better paid job and
finally persuading them to work in a Karaoke Bar. In addition, while working in a Karaoke
Bar, the women’s relationship with Thai and Lao female colleagues is counted as fictive

kin. They have assisted each other in many ways, such as teaching how to give a
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massage, sharing food and giving emotional support. On the other hands, their social
networks appear conflictive and changing features. There were gossip, jealousy, quarrel
and taking an advantage among female colleagues, especially between Lao women in a
Karaoke bar. After harsh argument and fight, they however tend to be compromised
between each other, even though their relationships would not turn to be the same.
Living their lives across borders, the Lao women occupy various social
statuses such as being a Lao, migrant, bar girl, woman and daughter. In other words,
they moved to Thailand to work in a Karaoke bar without a working permission. The
women have to be a bar girl to drink, talk and dance with male customers, including
giving them a massage or sometimes having sex with them. They use many strategies to
deal with customers when facing harassment. They also attempt to maintain good
relationship with Thai and Lao female colleagues as much as they can. To be a “good
daughter”, they always keep contact with their family in Lao by making a phone call to
their parents, sending them remittances, and occasionally making a trip to their
hometown in Lao. Visiting a family causes the women’s ambiguous feeling. They are
joyful to meet their love ones, have Lao food and live with a familiar environment.
However, the women sometimes feel uneasy as their parents and neighbors press a
high expectation of being a successful migrant on them. They have faced with gaze,
questions and gossip from villagers about how they dress during their visit, what they
bring as gifts to give to relatives, how much money they have and which kind of job they
work in Thailand. Therefore, maintaining social relationship across borders causes the

Lao women paradoxical feelings and experiences.
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Abstract

The title of this thesis is “Teenage Mother”: Lived Experiences, Gender and
Sexuality. The purpose is to study life experiences of pregnant adolescents in relation to
socio-economic and cultural contexts in Thai society, to understand how they conform,
reproduce, and/or negotiate with social norms, and to investigate their alternatives in
coping with their pregnancy. The concepts of life experiences, “adolescence”, gender,
sexuality, and motherhood are applied as theoretical frame for this study.

In my methodology and data collection, | have opted for a qualitative
research approach. My data draw primarily on life history, in-depth interview and
observation with ten women whose recent age is not over than twenty-seven years old.
All of them were pregnant and delivered a child during their study in secondary or
university level. Of these ten women, three had stayed in a state foster home during their
pregnancy or one month after giving birth and the rest had received support from other
sources.

In Thai society, there exits the dichotomous ideal of being “a good woman”,
who has maintained their virginity before marriage and being “a bad woman”, who has
engaged in sexual intercourse with many men outside marriage. Because of this
ideology, the adolescent mothers are likely to be stigmatized as “bad, promiscuous
woman”, who are from broken family. This study questions such explanation and
elucidates that these adolescents should not be simply classified as “a bad woman”.
Rather, they occupy at least three social positions; being a student, woman and mother,
which shape their experiences, attitudes, and feelings. The modern medical and
psychological knowledge of “adolescence”, the development of formal education as
well as the ideology of gender and sexuality in Thai society have an influence on
how people expect the adolescents’ role performance and how a phenomenon
of adolescent mothers are perceived as “social problem”. The research findings unveil

that female reproduction is not only based on biological, but also social dimension.



Each society specifies and controls when it is a proper age for reproduction and
pregnancy.

In addition, the adolescent mother's experiences and feelings on their
gender and sexuality—such as their first and later sexual experiences, pregnancy,
giving birth, and being a mother— have been changing during their life course. For
example, when they found out about their pregnancy, they were confused and preferred
to have an abortion, even though it was not successful. However, being a mother for a
few years, they have appreciated their mother role more and more. This study also
focuses on ideals and practices of motherhood and mothering. The women’s
perceptions on motherhood and mothering have been shaped by social norms.
Nevertheless, they also redefine and negotiate on how “good mother and mothering”
would be. For example, finishing their study, making a phone call, sending money to
and visiting their child are all interpreted as means of child care. Interestingly, their
feelings on being a mother and caring a child are paradoxical. On the one hand, they
appreciated what they have done for their child. On the other hands, they also miss their
child while they have to work to earn an income. |deologies and practices of
motherhood and mothering are not universal. Rather, they vary by society. In Thai
society, biological mother, kin and neighbor can play a role in child upbringing. As a
result, the adolescent mothers gain child care support and are able to continue their
study after giving birth.

There are varied ways that adolescent mothers used to cope with their
pregnancy. However, all these options are influenced by an ideology of patriarchy.
The alternatives for pregnant adolescences would often be under three conditions:
1) their boyfriend/husband’s family has to accept for their pregnancy and provides them
with many kinds of support; 2) to gain support from their family and/or their husband’s
family as well as to avoid community gossip, marriage ceremony must be performed,
even though after pregnancy; and 3) in case that their husband and his family did not

accept their pregnancy, if the women are from well-to-do family, their family will give



supports. Although the adolescent mothers can more or less deal with their pregnancy,

all options are controlled under patriarchal ideology.
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Abstract

In this thesis, the lives of women who have undergone cosmetic surgeries were
investigated with the purpose to examine their views on cosmetic surgeries as well as
the beauty treatments they received. The thesis also aims to study cosmetic surgeries
as part of the process of their self-construction by examining the steps which brought
them into cosmetic surgeries; from the decisions they made to the transformations that
have taken place after the surgeries. The methodology used in this thesis work includes
conducting documentary research and interviews with a group of women aged 20-55
who have particularly received cosmetic facial surgeries such as rhinoplasty, double
eyelid surgery, and chin augmentation surgery.

From the research, the decisions to receive cosmetic surgeries of these
women were made from various motivations; from the sadness they had to endure after
a disappointing romantic relationship, their physical appearances as a crucial element
in generating their income, to one’s hope to maintain a healthy relationship with the
mother-in-law by becoming her personal beauty guru. They spent a large amount of time
pondering whether or not they should have the surgeries as well as researching through
a massive amount of information which would support their decision-making. This
suggests that these women walked into a path of physical transformations in order to
reconstruct themselves; from “a dull-looking broken-hearted woman” into “a charming
woman”, from someone with certain inferiority into someone with much self-confidence,
from “a country girl” into “a graceful madam of a Chinese family”, from “a mother with
three children” into “an alluring widow”, and from “a rounded-face commercial model”
into “a competent one with a well-defined face”. These transformations have along the
way caused certain impacts upon these women’s relationships with their families and
friends.

These transformed relationships, however, did not only bring about positive
effects as there were still other limitations in these women'’s lives throughout the course

of their physical transformations such as gossips and criticism. Moreover, in the process



of achieving beauty, their journeys were filled with their own economical limitations for
one had to be financially convenient enough to be able to choose the right aesthetic
clinics, the skillful surgeons, or the type of silicone to produce the most satisfying
results. Nevertheless, it could be said that cosmetic surgery is used as an element
chosen by women to adjust their physical appearances in order to negotiate for power in
the space of their bodies; an action that should not be denigrated as nonsensical in the

capitalist society.
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Abstract

The Buddhist amulet culture was investigated for its history and development in
the Thai society, with an emphasis made particularly in the local context of Phetburi
province. Having its root stemmed from the old supernatural believes, the amulet culture
has existed in the Thai society since the distant past. Sacred amulets could be made,
for the secular purpose of protecting their owners, in various forms, with that of the
Buddha icon generally avoided in the old Thai belief. Old votive tablets in an iconic form
of the Buddha, found in various parts of Thailand, probably served different functions for
merit accumulation of their donors and for prolonging the Buddhist religion. It was not
earlier than the Bangkok Period, that making sacred amulets in an iconic form of the
Buddha, and later on of the holy monks as well, has gained popularity in the Thai
society; early evidence includes “Phra-kring (rattled amulet) Pavaref” made by The
Supreme Patriarch H.R.H Prince Pavaretvariyalongkorn of Wat Bovornnivet and “Phra-
somdet” made by Somdet Phraphutthachan of Wat Rakangkhositaram. Since then, the
tradition has spread widely all through the country. The minting technology introduced
into Siam in the fourth reign of the Bangkok period made a breakthrough for mass
production of Thai amulets particularly those in the coin form.

Being highly prized in the Thai society, rare Buddhist amulets -- particularly
those made by the well-known holy figures -- have increasing exchange-prices, causing
the amulet market to grow. To reach its full commercial scale, various advertising and
marketing techniques and networks have been continuously developed for promotion of
the amulet business. Such full-scale development of the commercial Buddhist amulets in
Thailand is evident since shortly before the end of the 25" Buddhist century, with the
production by the Thai government of the Buddhist amulets in commemoration of 25
centuries of Buddhism an eminent example. Increasing roles of private business
agencies in systematic production and marketing of the Buddhist amulets are widely

observed nowadays.



The Buddhist amulet culture had been markedly developed at Phetburi since around
2460 B.E., probably under the cultural influence diffused from Bangkok. Various
monastic schools for the cult had been established under the authority of several
prominent holy monks, for example, the abbots of Wat Khao-bandai-it, Wat Phra-non,
Wat Phra-song, Wat Sing, Wat nai-pak-thalae, Wat Tanod-luang and Wat Khao-krachew.
Their development can be roughly divided into two phases: that of the founders between
2460-2500 B.E., before flourishing of the commercial amulet business; and that of the
followers from 2500 B.E. on, included within is a high peak of the commercial amulet
culture.

Generally speaking, the commercial amulet culture of Phetburi follows the
pattern observed as well at various other places, i.e. with intense and systematic
involvement of private business agencies in production and marketing of the sacred
objects. What makes the Phetburi amulet culture distinctive probably concerns
promotion and advertisement for the local amulets to provide the owners with
invulnerability to all harms and dangers, which is to certain extent compatible with the
local social atmospheric context of Phetburi, previously reputed as “the city of the
gunmen”. Beside the economic dimension of the amulet culture at Phetburi, this study
also provides the cultural meanings of the Phetburi Buddhist amulets as revealed by

folklores and social usages associated with them.
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Abstract

This thesis of “‘Yogya Tetap Istimewa’. A Movement on Maintaining Yogya's and
Sultan’s Specialty in Indonesia” investigates the movement of Yogya people which has
the purpose to retain its specific administration and sultanate of Yogyakarta Special
Administrative Region. The prominent feature of this movement is its attempt of
movement in cultural aspects. | argue in this thesis that it is not necessary for a political
movement to enclose itself only in the frame of formal political system; rather it could
take its action in cultural sphere instead. Therefore, | take the movement of the Yogya
people called “Posko Pejuang ljab Qobul” as a case study to examine this issue. This
study works through two principal conceptual frameworks: “cultural politics” and “new
social movement.” The former focuses on the question of how a movement on cultural
aspects could be a means to achieve political ends. While the latter is a tool to analyze
how this movement organize and mobilize its resources in order to realize its plans and
strategies and to help us understand a movement of identity, culture, gender, race, and
environment. The research of this study is conducted through documented materials,
interviews, and fieldwork observational study on activities of the movement.

This study finds that the Posko movement takes its action as a promoter of
Yogyakarta as a city of historical and inherited cultural importance with a sultan dynasty
at its heart of the movement. The action of the movement takes place in the form of
Javanese cultural performances, for example, cultural parades and public presentations
of local music and shadow plays. Political agendas of the movement in the past two
years are significantly pervaded throughout these performances in the guise of symbolic

flags and emblems intended to be displayed.
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Abstract

This thesis aims to study Muslim women activists’ dressing, interpreted
through Islamic rules, influenced by Islamic resurgence in the contexts of deadly
conflicts in the Deep South of Thailand. To collect relevant data, various methodologies
including participant observation, formal and informal interviews, documentary research
as well as media analysis have been used.

This study finds that as a result of three decades of Islamic resurgence in
the Deep South, Muslim women’s dresses have changed. In the beginning, they dress in
a simple manner in accordance with Islamic rules whereby most of their bodies were
covered except their faces and palms(hands). Presently, they have been increasingly
interested in Islamic fashion. My study, focusing on the MD group, reveals that these
women activists dress “appropriately” in relation to Islamic rules with some influences
from Islamic fashions in Indonesia, Malaysia and the Middle East. Islamic rules are used
to justify how Muslim women could dress beautifully while observing religious duties
such as taking care of their families and carry themselves well in public. This, in turn,
helps legitimize both their chosen careers and civil society works in dealing with deadly
conflict.

Moreover, MD group emphasizes the need to dress appropriately because
they need to interact with different people, Muslims as well as non-Muslims, government
officials and ordinary citizens. It is believed that “inappropriate” dress will result in
“fitnah” (discordance) and cause problems in Muslim society (such as adultery).
However, Muslim women who overemphasize the “pious” dress especially wearing
“nigab” (a full-faced covering) would result in the need to behave piously in public such
as not to interact with the male or to laugh out loud. MD group thinks that by dressing
“piously” in this way would make it difficult for them to work as activists in deadly conflict
because government officials might be suspicious of Muslim women whose faces

cannot be seen. Therefore Muslim women activists have to dress “appropriately”.
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Abstract

The purpose of this thesis is to inquire into the practice of time management
of Thai female laborers who have to live under a tension caused by two opposing
structure of time, that is, industrial time on the one hand and women’s time (cum Thai
social structure) on the other. A guiding question is how these two different modes of
time structure influence female laborers’ practices, both in aspects of their everyday life
and their life time; and that given these circumstances how does the process of their
selves making take place.

Based on the framework of industrial time (e.g., Thompson 1967; Adam
2004) and the ethnography of female laborers (e.g., Ong 1987; Mills 2003b; Pun 2005), |
conducted my fieldwork research by living in Nava Nakorn Industrial Zone in Pathum
Thani as one of its resident for eight months (September 2012 — April 2013), during of
which | was admitted to an electric appliances factory to work as its office staff and also
a staff in its production line for two months. Apart from working time, | also spend my
everyday life with these female laborers both in and off their working time. My research
in Nava Nakorn also included an examination into a Human Resource department of the
factory and informal in-depth interviews conducted on key informants.

| found out that the lives of female laborers are inevitably under control both
of capitalism and of social expectation by means of their essential instrument: “time.”
Once female laborers enter into a structure of industrial time, they are restricted under
the time structure imposed by the factory. Measures of time structure restriction that are
invented to regulate labor force are temporary employment, improvement of production
process to maximize its production speed, regulation on work schedule, incentive
rewarding, and target of production quantity within specified quantity of time.

Female laborers whose position is at the bottommost in the production line,
therefore, have to encounter a temporal discipline intensely above any other workers
and staffs of different positions and skills. These leads to an effect on their body as
these female laborers basically run their course of time far different from that of industrial

time. Besides, a structure of industrial time also penetrate into other mode of time



structure of the social;, hence female laborers have to adjust their own ways of life
according to such industrial time.

On the other hand, an attempt of female laborers to retain the role of
family’s well-being provider, the same role that force them to become female laborer,
also provide them with a means to redefine their self-identification. From this research, it
might be concluded that female laborers construct their self-identification via their
acceptance and being a follower of a structure of industrial time. Their self-identification
is categorized into four types: 1) a good mother 2) an independent woman 3) a working
woman, an effective worker and a producer of brand-name products and 4) a
successful person, a mature person and a learner of new experiences. These types of
selves are, on the one hand, based on conventional expectations of Thai society
towards women; and on the other, related directly to a work which is deemed as new
means of self-identification. Nevertheless, the aforementioned conventional and novel

are not actually disjointed.
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Abstract

"Malay rituals" are parts of traditional Muslim ways of life. They are not strictly
tied to the Koran but are significantly shaped by everyday experiences socio-political
condition and history.

This Malay rituals are manifested in They have been reflective in traditional
costumes, foods and rituals. The advent of Islamization on over 30 years ago played a
significant role in defining what it means to be "good Muslims": those who are strictly
observe Islamic teaching according to the Commandment or the Koran and that of the
Prophet Muhammad or of the Hadith.

These tendencies tend to marginalize folk Islam in Kongkayor village in Chana
district of Songkhla province during Islamization of the province and the village 30 years
ago. Through an educational connection with the province of Patani, the majority of the
people of Kongkayor have changed their ways of living to be more Islamic following the
Koran. However, in some area, the belief in folk Islam still obviously thrives, especially in
traditional rituals.

The survival of these traditional Malay rituals is significant in reflecting the
complexities of social relationship and conditionalities of a people's daily living in search of
various strategies to continue their traditional rituals.

This dissertation is, therefore, written based on the interest in examining an
adaptive mechanism of traditional Malay rituals, especially in a traditional medication of
Bormor ritual and a ritual on behalf of the Master Silat; e.g. the ritual of Tarehpluebah and
Silat Paduware. It is aimed to find out what kind of mechanism is employed to meet a
challenge at a period of transition during local Islamization.

According to data collection and participatory observation, it was found that
the Malay people of Kongkayor village had struggled to find strategies in making their
traditional rituals survive by dividing their rituals into ones of conventional Islam and others
of individual spiritual communication, including a struggle to make the Malay beliefs under

Islam using various strategies.



Besides, the adaptation of a group of devouts on Islamization is based on how
to unite the whole community by reducing conflict, violence and the destruction of peace in

community.
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